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Probably one of the greatest hu · 
man tragedies is man's inability to 
realize his tremendous, God-given 
potential. Before man can realize 
this potential it's necessary for him 
to have some insight and recogni
tion of just what his native poten
tial is and just what is the call of 

his day for him. In other words, he 
is required to have vision. A visio n 
of himself and the world about him. 

In his first epistle, St. John the 
Apostle tells us: 

"I speak to you because your sins 
are forgiven you for his name's 
sake, because you know him who is 
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from the begin ning, because you 
have conquered the evil one, he
ca use you know the Father. I speak 
to you, young men , because you are 
strong and the word of God abides 
in you." (I John 12-14) 

And then St. John further states: 

"We can be sure that we lcnow 
hirn if we keep his commandments. 
He who says that he knows him, and 
does not keep his commandments 
is a liar and the truth is not in him, 
but he who keeps his word , in him 
the love of God is truly perfected , 
and by this we know that we are in 
him." (l John 3-5) 

To know .- to love -- to serve 
God is the goal of every Christian. 
Knowledge--love-service: These 
three words well summarize the 
Christian reflex. From the days of 
our childhood we have been taught 
that the aim of every Christian is 
to know God, to love Him, and to 
serve Him. These three indivisible 
parts form the core of action ) for 
the true Christian. It is highly im· 
probable that we will properly serve 
what we don't love-and it is im· 
possible for us to love what we don', 
know. The interplay of these three 
acts relative to God is automatic. 
If we know God-we will love Him. 
If we love Him-we will serve Him. 
However the process must begin 
with knowing God, or, more sim
ply, we must see Him. From a nat· 
ural point of view the essence of 
life is in seeing. To see or to perish 
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has always been man 's condition, 
and the object of this "seeing" is 
man himself--since he is the eenter 
of the created universe. The Chris· 
tian's task is to transform this nat
ural vision into a supernatural view 
of the Divine hy seeing God in man 
and creation. 

Today, the task of seeing God call 
be extremely difficult. Modern 
smoke screens have heen generated 
which act to blur our vision. Our 
atmosphere possesses movements 
which are as powerful as they are 
dangerous. Technical advances, 
abundant materials, and increase of 
leisure time, while serving to bene
fit man and advance his standard of 
living, also act to rigidly fasten him 
to earth and narrow his vision so 
that it excludes the infinite, the uni
versal, and the divine. 

Technical progress is one thing., 
the use to which mankind puts it is 
something else. The outstanding 
success of technical achievement in
toxicates some of our contempo
raries who barely fall short of idol· 
atry in their respect for science. 
They can no longer see God where 
He is, infinitely close to them, in 
the depths of their innermost being, 
giving them life, sense, and pur
pose. Cardinal Suenens states that, 
"Materialism, whether it be admit· 
ted or remain under cover, does its 
best to rivet man to earth, to de
prive him of his soul, and block his 
spiritual horizon. MallY things con· 
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spire to rob man of his sense of per
spective and proportion. What does 
it profit a man if he gain the whole 
world and suffer the loss of his own 
soul? These words no longer have 
any meaning fOT those who never 
raise their eyes to heaven. Material 
well-being absorbs all their ener
gies and becomes an end in itself."! 

A continual increase in leisure is 
an integral part of today's exist
ence. Our standard of living is in
creasing and we have more free 
time at our disposal. The nervous 
tension which is characteristic of 
modern life demands relaxation 
and holidays. Our world is complex 
and living has become complicated. 
The need for simplicity is becoming 
the characteristic need of the 
Church. The life of Christ ; the 
Liturgy ; the Scripture; our Lord 
walking in oUr midst once more 
and calling us to him in simplicity 
and candor; the simple message of 
the Gospel, told in the Gospel set
ting and relived by each of us with 
and in the Church is the modern 
challenge. 

Our time is a time of paradox. 
We must love it, yet protect our
selves from it; join in its enthusi
asm, yet direct it; admire it, yet 
place limits to it; encourage it along 
every path that can lead to good, yet 
warn it of the pitfalls and dangers 
that flank the way. We must con
tinually practice the fine art of turn
ing ourselves away from ourself 
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while maintaining our stature as 
images of God. We must frequently 
remind ourselves that Christ, in the 
heart of the twentieth century, re
mains "the way, the truth, and the 
life."2 What is required is a fresh 
vision of both human history and 
the Church; a vision characterized 
by an awareness of the human per
son as being not exclusively com
munal or exclusively individual, 
but both being responsible simul
taneously for himself and for his 
society. A vision which enables man 
to find his own person in the knowl
edge and love of other persons. A 
vision which fully realizes that not 
only is community not the opposite 
of individuality, it is the indispens
able and complementary pole. 

The Christian life will always be 
a paradox, but in our times espe
cially, being a Christian demands a 
greate~ maturity and clearsighted
ness, as well as a deep sense of re
sponsibility and commitment if we 
are to bring Christ to the world in 
which we live. The Church, through 
the Council, has sounded the call 
for dedicated Christian leaders. 
Leaders who see today's evolving 

' pattern not as a complex of prob-
lems, but rather as a series of chal
lenges. Today there are several 
movements being generated in the 
Church that appear on the modern 
scene as refreshing currents. The 
Biblical, Liturgical, and Ecumeni
cal studies are opening wide hori-
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zons for all Christians. Theology, 
philosophy, and psychology are 
contributing a torrent of ideas to 
sustain and stimulate the 20th cen
tury Christian. Man's dignity and 
nobility as the image of God is be
ing accented as never before. Man's 
role as cooperator in the unfolding 
of divine creation is now being en
couraged by the call for innovation 
and originality. The infinity of 
man's nature is well demonstrated 
by that model which sees the in
ternal and external universes en
compassing him as a pointed center 
moving toward a divine union. 

These abstract notions which are 
coming from our modern thinkers 
enable us to better transform our 
love into charity and see our pres
ent reality as being infinitely open 
and full of challenge for those souls 
with the courage and the faith to 
abandon themselves entirely to the 
movements of divine providence. 
The world of man is essentially 
open to change. It is to be trans
formed , not merely endured. Like 
the artist struggling with a stubborn 
medium, whose possibilities he can 
only gradually realize and never 
exhaust, man is called continually 
to grapple with the world around 
him with a view to its endless en
hancement. Man today is struggling 
painfully toward a new conception 
of himself, a new ideal. Our young 
people are the ones who have really 
felt its appeal and are dramatically 
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mobilizing their energies around it. 
Its motto is "Get out and be." The 
Christian's goal is strikingly simi
lar. He also says "Get out and be. 
Be something. Be a Saint. Be 
Christ." 

When we look at the human fac
tor in the Church and the Institute, 
we begin to see that really nothing 
is done. Everything in our mission 
remains to be done, or done over, 
or done better. The greatest school 
has yet to be established. The most 
Saintly community has yet to exist. 
The greatest Christian Brother 
hasn't lived. The ideal Christian 
Educator has yet to appear. The 
ideal teaching method, educational 
system, religious fo rmation pro
gram, vocation program, . . . all 
have yet to appear. The best way to 
teach young minds, mold religious 
educators, reach all poor young 

, men, increase our Apostolic ranks , 
. . . All of these problems remain 
open to better solutions. No one re
ligious educator has been formed 
who can teach, motivate or chal
lenge the young as effectively as 
they should be. There isn't in all 
the world a perfectly managed 
school, class, college, religious con
gregation or church. Physics, math
ematics, and chemistry continue to 
be revised. Theology continues to 
grow and be adapted. Education is 
always in a state of flux. Psychol
ogy, sociology, economics await an 
Einstein; nothing really is an exact 



science. Communications, tech
niques, semantics, cybernetics, Bib
lical research, philosophical per
sonalism. . . . These are relatively 
new disciplines. 

Nothing is known, positively and 
completely. Nothing is done, finally 
and right. We are surrounded by 
change. So, the world waits and 
then moves forward in surges as 
here a man and there a woman 
makes a fresh and daring discovery 
or proposes some bold new idea, 
and, most, if not all of these contri
butions to religious, educational, 
social, and scientific programs 
come from creative individuals who 
have the courage and strength to 
challenge and break the bonds of 
conventional, routine, average, 
safe, conscious thinking. 

Change, indeed, affects all of us. 
It is inescapable and inevitable, but 
its direction is up or down, positive 
or negative, and the thrust of 
change is, with God's help, at our 
disposal. This is the deep inner 
meaning of Shakespeare's "To be 
or not to be" for each of us, for our 
times, for our vocation. 

We should ask ourselves whether 
change is meaningful or not in our 
life and in our times. We will find, 
"if we want a truthful judgment, that 
we must have recourse to the con
cept of the changeless that guides 
our varying and fitful movements 
through time and space. If all is 
change without apparent meaning 
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or direction, then our life and our 
times will be impoverished rather 
than enriched. 

Change for the sake of change is 
chaotic! If, on the other hand, the 
course of change is directed to
wards that which is changeless and 
of enduring value, then the inten
sity and rapidity of change in our 
times has no terror, but only prom
ise, for in the changeless and .the 
immutable, we find a road: 
Through darkness into light, 
through the exaggerations of time 
to the meaning of eternity, through 
that which is humanly imperfect to 
that which is gloriously divine.3 We 
must remember that youth is natur
ally generous, natively idealistic, 
and they are being badly cheated if 
the high demands and the thrilling 
challenges of real Christian living 
are not made clear to them and 
modern horizons are not open to 
see unobstructed. 

. The future depends on the young, 
~ho are impatient with convention 
for the sake of convention. They 
must return to the tradition of the 
Gospels and the Early Church and 
apply their findings ' to today's 
Apostolate. It is this framework of 
our present age which lends great 
significance to the choice of becom
ing a Christian Brother. The 
Church, the Institute, your relatives 
and friends, all . . . regard you, 
our newest members, as genuine 
and generous representatives of 

Christian View of Today's Reality 

those young men who have discov
ered the best choice. With His Holi
ness Pope Paul VI , gloriously 
reigning, we say: 

"You well exemplify that early 
wisdom gained by the first clear 
view of life and by the first revela
tion of what love truly is. Your 
choice prevails over all others- re
call these words: 'The Kingdom of 
Heaven is like a treasure buried in 
a field; the man who found it buried 
it again; and then out of sheer joy 
he went and sold all he had and 
bought that field.' We are speaking 
of young men who among the many 
gifts that life lavishes and youth so 
avidly desires have understood that 
there is one gift that is above all 
others - and here recall those 
other words: 'The Kingdom of 
Heaven is like a merchant of fine 
pearls; when he finds one of special 
quality, he goes and sells everything . 
he has and buys it.' " 4 

You are the young men who 
among all the tempting and en
chanting sounds that surround you 
have singled out one sound only
that of a voice of incomparable 
tone, mysterious, but unmistakable, 
both serious and gentle, mild yet 
strong. It is a quiet and a hidden 
voice that sounds, almost torment
ingly, within the secrecy of the con· 
scienye; but it also sounds, peace
fully, outside the person in the trust 
put in the calm and reliable counsel 
and advice that interprets the inner 
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voice, calls it divine, and says that 
it is indeed addressed to youth who 
have no fear of great things, but 
only of evil and mediocre ones. 

It is a voice that is both an in
vitation and a command; it is a 
voice that is as simple as a sigh and 
as profound as life; it is the voice 
of Christ who today, today more 
than ever, says : "Come and follow 
me." It is a voice that goes on to 
add: "I am the light of the world, 
the man who follows me will not 
wander in the dark, but will have 
the light of life." The light to see. 
The light to know. 

You know well that this dialogue 
is called vocation. Each of you 
guards it in his heart as the secret 
of his life, as the shaper of his fu
ture, as the power of his action: 
"Come and follow me." You have 
been called to be ministers of the 
word. This call is of incalculable 
importance. The drama of the sal
vation of the world is involved in it. 
By Baptism you were made Apos
tles. By your choice to enter the 
religious life you are to become 
more Apostolic and more human. 
You have chosen to become an ac
tive missionary and to achieve a 
new openness to the world by de
veloping and directing your talents 
to assist in today's moral revolu
tion. 

You are exceptionally fortunate 
because you know truth and have 
converted it into a courageous and 
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humble experience. You are fortu 
nate because you know the special 
attraction that the religious voca
tion has today. It is not through 
family custom, certainly, nor the 
desire for a quiet life with security, 
nor the prospect of honors, nor the 
will of others, nor even a pessimis
tic disgust for an unendurable 
world, nor the frustration of ruined 
hopes that mark out the path that 
leads to the religious life and im
pels a young man to become a 
Brother. 

The genuine motives that make 
Brothers of you are the paradoxical 
ones of the follower of the Christ 
who said: "The man who wishes to 
be my follower must leave self out 
of the picture; he must take up his 
cross and follow me." And like 
Christ we must die, because by dy
ing we live. "I live now not I, but 
Christ lives in me," says St. Paul 
and thus proclaims . the creed for 
the Christian Apostle. The evan· 
gelical paradox of the Apostolate 
is that the power of God is mani
fested through the weakness of 
man. "I am weak, Christ is strong" 
is the key idea of the Apostolate. 

Today, vocation means renuncia
tion, it means unpopularity, it 
means sacrifice. It means a prefer
ence for the interior over the ex
terior life. It means the choice of 
an austere and unremitting perfec
tion instead of comfortable and 
meaningless mediocrity. It means 
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the ability to hear the imploring 
voices of the world, the voices of 
young souls, of innocent souls, of 
those who are without peace, with
out guidance, without knowledge, 
without love; at the same time it 
means the strength to silence the 
alluring and soft voices of pleasure 
and of egoism. 

It means a realization of the dif
ficult , but stupendous mission of 
the Church, now more than ever 
bound to teach man his true nature, 
his goal, and his destiny-and to 
reveal to willing souls the unutter
.able riches of the love of Christ. It 
means, young men, to be young: to 
have a clear eye and a large heart. 
It means to accept as one's program 
of life the imitation of Christ, his 
heroism, his holiness, his mission 
of goodness and salvation. 

We speak this way to you not for 
the sake of mere rhetoric, but rath
er it is the knowledge we have of 
your hearts and of the graces which 
the Lord has poured into your 
souls; it is the esteem that we feel 
for you ; it is the hopes we place in 
your youthful years and your gen
erous dreams. We speak with this 
idealistic tone not to present some
thing that might appear unreal or 
beyond your reach, but because it 
is what God expects and indeed de
mands of you. He has willed that 
you live in an age which sorely 
needs the mature Christian, the 
man of inte ~Tity, the man with a 
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clear sense of purpose and mission. 
You fully realize that these lofty 

and difficult prospects would not 
be presented to you if the means to 
win and achieve them were lacking. 
If there were no system to teach 
and direct you in the delicate art 
of forming other Christs we would 
have no right to speak to you with 
such frankness. However, the pro
gram of formation which you are 
about to begin in the Novitiate has 
this goal as its end. The Novitiate 
is the school of interior silence in 
which the mysterious voice of God 
speaks; it is the training ground for 
the practice of difficult virtues; it is 
the House where Clrrist the Master 
lives. 

Recall this scene: 

Two of John the Baptist's disci
ples heard him refer to Christ who 
was passing by on the bank of the 
Jordan with the worlds: "There is 
the lamb of God." 

The two then went and followed 
Christ. Our Lord turned around, 
and, having noticed that they were 
following him, asked them: "Who 
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is it that you are looking for?" And 
they said to him: "Rabbi (which 
means a .teacher), where are you 
staying?" And he answered them: 
"Come and see." 

It may happen that this same 
question should rise fr.om the un· 
certain and upset depths of those 
souls of yours which have per
ceived that Christ is the ·only sav
iour of the world and that it is he 
whom you seek and who seeks you. 

It may happen that to your lips 
may come the question: 

"Master, where are you staying, 
where can we find you, 0 Christ the 
Lord, where can we know and hear 
you, where can we be united to you 
so that we may assist you in your 
mission ?" 

If such should happen, remem
ber that through the voice of the 
Church, of your Bishops, of your 
Superiors, and of your teachers, 
the answer is ·always the same : 
"Come and see." And the holy door 
of the Novitiate will open before 
you and, you will know, you will 
love, and you will serve .. . "To 
serve is to reign!" (5t. Augustine) 
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